
  
    
  


Preface




Today, unlike any time before, it is urgently necessary to save mankind from the evils of Communism. It is true that the International Federation for Victory over Communism has been greatly contributing to the movement for Victory over Communism, by formulating the "Theory of Victory over Communism" which can defeat the Communist theories, and by informing the masses at home and abroad. Because the internal and external situation becomes more intense each day, a powerful drive for Victory over Communism is needed. Those who work directly for the Victory over Communism movement, express the need to strengthen their theoretical armaments.




Moreover, in order to fulfill the historical mission given to us, the Divine Principle, the Theory of Victory over Communism, and Unification Thought have come to be regarded as a theoretical system which is as inseparable as the Trinity.




With such a great amount of information to master, one major goal of the VOC program is to enable beginners to quickly and easily grasp the essence of Communism: a Critique and Counterproposal, the major textbook of VOC theory.




This booklet was published to fill this necessity. Its contents were gathered from lectures in seminars for Victory over Communism, so it contains the gist of Communism.- a Critique and Counterproposal. My experiences with seminars have led me to believe that this booklet will greatly help those who are interested in the movement for Victory over Communism in their study of the Theory of Victory over Communism.




I pray for your health.

the author

March 10, 1975


Translator's Note:




This booklet is the result of a desire expressed by numerous people for a more meaningful understanding of the thought expressed in the original text of Communism: a Critique and Counterproposal, by Dr. Sang Hun Lee, Director of the Unification Thought Institute, Seoul, Korea.




The basic thought of the counterproposal to Communism expressed in this booklet is the Unification Principle, first taught by Reverend Sun Myung Moon of Korea. The Japanese edition of this work was first translated into English by Professor Kenji Nomura, Director of the Unification Thought Institute, Tokyo, Japan, and underwent final English corrections by Victory over Communism lecturers at the Barrytown International Training Center, New York.




This booklet is to serve as a study aid to the original English text of Communism: a Critique and Counterproposal, published in the United States in 1973 by the Freedom Leadership Foundation, Inc. All involved in the production of this booklet wish that it will allow its readers to gain a deeper, more fundamental insight into the profound concepts presented by Dr. Lee to achieve an ideological Victory over Communism. It is hoped that readers will more readily appreciate the potential of Victory over Communism Thought in contributing to a unified and peaceful world through its exposure of the errors in Communist materialism, and through its providing a new understanding of basic truths by which mankind can progress through harmony and cooperation.




the editors




February 8, 1975

Barrytown, New York U. S. A.
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I. Introduction




1. What are the reasons why Communism has spread throughout the world?




(1) Reasons in terms of its theory




  (a) The system and composition of its theory are orderly and reasonable.




  (b) The impression has been given that its philosophy coincides with scientific theories.




  (c) Its theories about economics, society, politics, culture, and practice are consistent and coherent.




  (d) It gives a vision for the future.




  (e) Its theory is practical and agitative. It has a strong appeal for the young people, who are very righteous and critical




(2) Realistic (Historical) reasons




  (a) Marx's theory was applicable to early capitalism.




  (b) Even today the situation in underdeveloped countries is often similar to that of early capitalism.




  (c) Communist countries have strong military power.




  (d) In advanced countries those young people who are not satisfied with their situation are curious and attracted to Communism.




  (e) Leaders in free countries have been indifferent to the essential nature of Communism and defenseless against the ideological offensive of Communism.




  (f) Scholars in the free world have been unable to offer any counterproposal which can criticize and conquer Communism.




  (g) Religion has been unable to become the essential guiding idea in human life, and has no power to halt the offensive of Communism.




(3) Providential reasons




  (a) Communism is a thought which appeared on the side of evil in accordance with the "Law of Separation of Good and Evil."




  (b) It is the materialistic thought of the perfection stage for restoration of the human environment.




  (c) It is the thought of the false heavenly kingdom on the side of evil which appeared, preceding the true thought of the Lord of the Second Advent, in accordance with "The Law of Falsity Preceding the Truth."




  (d) It is the modern Gentile thought (of today) which appeared as a warning to the side of goodness (the democratic bloc).




2. What are the reasons why Communism must perish?




(1) Reasons in terms of theory




  (a) It has been verified in the course of scientific progress that Communist philosophy is unscientific methodology and has nothing to do with science.




  (b) The reality inside Communist societies demonstrates that their theories are false. (Lieberman's Law, restriction of freedom, infringement upon rights, etc.)




  (c) All Marx's followers have amended his theory for their own convenience. This necessity for repeated revisions indicates that Communist theory is erroneous.




  (d) Communist theory has no central point of unity, so there is no possibility of unity in practice. (2) Realistic (Historical) reasons




  (a) Movements for freedom are arising inside Communist countries.




  (b) The conflict between Communist China and the Soviet Union shows that disunity inside the Communist bloc has deepened, due to the lack of a unified, central point.




  (c) Because of its dictatorial system and the formation of the even more merciless class society, the dissatisfaction of the masses has increased. (Some symptoms expressing such dissatisfaction are decrease of productivity, negative noncooperation, etc.)




(3) Providential reasons




  (a) Because of the Law of Indemnity, they cannot avoid indemnity for their persecution of religions and murder of righteous people.




  (b) The struggle between good and evil will result in the victory of goodness. Therefore, since Communism is the final evil in human history, it has to be inevitably defeated by goodness.




  (c) It is the thought of the false Lord of the Second Advent, so unavoidably it will be absorbed by the thought of the true Lord of the Second Advent when that thought appears.




3. Explain the background of the age in which Marxism was established.




(1) The whole of Europe was permeated by a revolutionary atmosphere. Because of the French Revolution in 1789, and Napoleon's rise to power and rule over Europe, the ideas of liberalism and nationalism spread throughout Europe. However, as the European rulers established the reactionary Vienna System and suppressed the movements of liberalism and nationalism, riots and rebellions broke out in various places throughout Europe (Spain, Portugal, Sardinia, Naples, Carbonaro, Greece) and the colonies in Central and South America. The July Revolution of 1830 in France partly broke down the Vienna System; in Belgium independence was declared, and in Poland a rebellion arose. In France, the industrial revolution was in progress, and in February 1848, the February Revolution arose, in which socialists participated and cooperated. In this manner, Europe was permeated by a revolutionary atmosphere during Marx's early years.




(2) In the early days of capitalism there were disastrous social phenomena taking place everywhere. Under the capitalist system, which developed along with the industrial revolution in England, workers were overworked and exploited mercilessly. The workers lived under conditions which could not support human life; they were little more than slaves. Their working situations were unbearable: for example, extremely bad sanitary facilities, excessive extension of labor hours; low wages barely maintaining them above the starvation level, forced labor, exploitation of women and children, and an increase in unemployment as a result of the introduction of machinery. In this situation a man of social conscience could not help opposing capitalism.




(3) One of the social conditions disadvantageous to the laborers, was the lack of any political representation. No matter how inhuman their treatment, they had no way to send representatives to the government to speak against their miserable situation and to improve the national policy. The working classes at last initiated a political struggle against the ruling class, by drawing up the "People's Charter" which advocated the following improvements in the British political system:




  a. Universal suffrage




  b. Annual parliaments




  c. Vote by ballot




  d. The abolition of property qualifications for membership in the House of Commons




  e. Payment of members of Parliament




  f. Equal electoral districts




This charter served as the basis for the "Chartist Movement."




(4) Thinkers and religious people in those days were incapable of correcting these social conditions. Some thinkers deplored and intended to improve these miserable social situations. There were the Utopian Socialists, for example, such as Robert Owen (1771-1858), Saint-Simon (1760-1825), and Charles Fourier (11772-1837). They believed that they could peacefully remove the contradictions of capitalism merely by appealing to the conscience of capitalists by means of peaceful education and enlightenment. Religious people only preached to capitalists and laborers by saying, "Believe in God," and even rationalized the disparity by declaring that it was God's will. Thus, to radical socialist activists, utopian socialism seemed impotent, and religions were merely the opium of the masses.




(5) For those reasons, it was inevitable that Marxism appear. From the standpoint of God's providence, the Satanic thought was able to disguise itself as goodness and invade Western European society, because Christianity failed to fulfill its portion of responsibility.




4. Explain simply the sources of Communist thought (Marxism-Leninism).




Communist thought was composed from three sources: German philosophy (Hegel's dialectic, Feuerbach's materialism); French socialism (Saint-Simon's Extinction of States, Fourier's Class Struggle, Babeuf's Violent Revolution, Blanqui's Dictatorship); and English classical economics (Adam Smith's Wealth of Nations, Ricardo's Theory of Value) Marx developed dialectical materialism and the materialist view of history from German philosophy, the political theories from French socialism and his economic theories from English economics. Of the above theories, German philosophy became the basis of Marxism-Leninism.



  


II. Materialism




5. Explain the concept of partisanship which Communists advocate, and then briefly criticize it.




Communists maintain that in class society, all the old philosophies served to protect the benefit of a particular class. They say, for example, that the philosophy of Aristotle justified eternal rule by the ruling class in Ancient Greece, and that the philosophy of Thomas Aquinas defended the hierarchy centering on the Papal rule of the Middle Ages. But, the value of the philosophy itself should be evaluated by how precisely it deals with truth, even though it may have been utilized by a certain class as a result. The value of a philosophy should be decided by the degree of truth it contains, not by its partisanship.




6. Explain briefly the characteristics of mechanistic materialism and Feuerbach's materialism.




(1) Mechanistic materialism




  (a) It states that just as a machine is a complex entity composed of various parts, so each thing is a body constituted of its various constituents. Therefore, an individual thing (a constituent) is regarded as more important than the whole (the constituted body).




  (b) It states that just as a machine begins to move only when it is given power from outside, so the movement of the universe receives its motive power of movement from an external source, that is, God. Therefore, mechanistic materialism must eventually fall into idealism.




  (c) It regards movement only as a repetitive movement, and not as developing movement through which new quality ceaselessly appears




(2) Feuerbach's materialism




  (a) Opposing Hegel's idealism, he maintained that God did not create man, but man created God.




  (b) Spirit is a product of matter which comes into existence when matter is reflected upon in the brain. Man is a higher animal which developed from animals through the process of evolution.




  (c) But, since man has will, emotion, and love it is possible to remodel societies by remodeling man.




  (d) Marx accused Feuerbach of not applying materialism to the solution of social problems, and denounced him as being "a materialist from the waist down and an idealist from the waist up."




7. Explain the Communist concept of matter, and then criticize it.




(1) Lenin maintained that, since matter is independent of man's spirit and is an objective substance, in philosophy matter should be dealt with by philosophical concept, not by the physical concept which requires seeking for the cause of matter physically.




(2) It is an unreasonable assertion that the physical concept cannot be the philosophical concept, because the attitude of seeking the cause of matter physically is the study of ontology (the philosophical explanation of the nature of existence), which deals with the natural substances.




(3) According to today's physics, the concept of matter is different from that held by Marx and Lenin. Physics has come to regard a wave of energy which has no mass as the ultimate cause of matter. According to the modern concept of matter, matter is no different from spirit, in the sense that the ultimate cause of matter is invisible substance which has no mass.




(4) If it should be proven in the future that a wave of energy has a purposeful nature, a scientist will have to conclude that matter and spirit are the two aspects of one substance which exists in the world of cause.




8. Criticize the assertion of Communist materialism that spirit is the product of matter, from the viewpoint of the relationship between spirit and matter.




(1) Communist materialism insists that spirit is the product of matter, because man, who has spirit, came into being as the result of the development of the material universe over several billion years. But this assertion cannot tell what existed before the universe, nor has it any ground on which to reject the counter-hypothes is that the cause of the universe is spirit.




(2) They maintain that spirit is the product of matter because mental disorder results from damaged brain cells. But in the case of a radio, it is clear that the voice of an announcer is not created inside the apparatus, but that it comes from outside of the radio. The function of a radio is nothing but the transforming of the electrodynamic wave into sound. But, if the apparatus should be out of order, then the disorder of sound comes about. Likewise, it can be asserted that man's spirit is not created in the brain but rather manifests itself through the brain. Materialism cannot refute this.




(3) They say that spirit is the "product" of matter and at other times, the "function" of matter. It spirit is the product of matter, then spirit is separable from the brain once it is produced, just as an animal's offspring is a product of their mother. If so, spirit must be essentially the same thing as a soul.




On the other hand, if spirit is the function of a brain, then the function must be unable to react upon its mother body (the brain). But in reality, spirit gives stimuli to its mother body, the brain, and makes the physical body act.




(4) Therefore, we must conclude that spirit is neither the product nor the function of matter, but a phenomenon of consciousness resulting from the give-and-take action between mind and brain cells. Only based upon this proposition, can we explain these facts without contradiction.




9. Criticize the Communist way of applying the concepts of matter and social phenomena.




(1) Communist materialism applies the concept of matter and spirit to production relations and ideological forms in society respectively. And they maintain that, as spirit is the product of matter, so ideological forms (the superstructure) are the product of production relations. But it is evident that this assertion is wrong because of the historical facts (for example, ideological forms such as religions, art, and parts of laws from the ancient ages still remain, even though iDroduction relations have changed completely).




(2) The concepts of matter and spirit should be applied to economic goods in society and man's consciousness (will) respectively. Both production relations and productive forces include the two parts of economic goods and man's will. We should regard the relationship between economic goods and man's will as that between object and subject, which have give-and-take action with each other




10. Criticize the viewpoint of Communist materialism concerning motility and historicity of matter.




(1) Motility




  (a) Communist materialism says that movement is the mode of existence of matter, and that there can be no matter separate from movement. They further maintain that movement is not given from outside, but results from unity and struggle of opposing elements in contradiction within matter. But, they cannot tell why this contradiction is produced within matter; furthermore, the concept of contradiction was originally used to explain the cause of development, but also they regard contradiction as the cause of circular movement and repetitive movement which are not development. This is unreasonable. In other words, they cannot explain why the same contradiction causes development at one time and at other times causes repetitive movement and circular movement.




  (b) According to Unification Thought, all individual beings are regarded as beings which have mutual interaction, that is, they are connected bodies. Thus, their mode of existence is inevitably circular movement. If they are living beings, and if they multiply, their mode of existence turns into developing movement in the shape of a spiral. This happens as the result of the combination of circular movement and progressive movement, with the aim of moving toward some definite direction. The cause of movement is considered as the giveand-take action between subjective elements and objective elements. In case the subject has life, this action becomes the developing origin-division-union action and appears as developing movement.




(2) Historicity




  (a) Communist materialism regards all things as the objects of human practice. Not only mountains, fields, grass, trees, animals and seas but also the sun, the moon and stars are the objects of human work and research which are human practice. Practice is connected with all the class struggles either directly or indirectly, because human history has been the history of class struggle. Since class struggle has historicity, all practice has historicity and therefore all things, which are the objects of practice have historicity. Consequently, Communists assert that in order to be able to deal with matter correctly, they must be engaged in historical class struggle.




  (b) But, this is an erroneous view. It is true that matter (all things) is not only the object of cognition, but also the object of practice (dominion) and therefore has historicity, but the content of historicity is quite different. Human history is not the history of class struggle, but the history of struggle between good and evil. All things have been drawn into this struggle between good and evil and have been suffering damage and grief, while ''waiting with eager longing for the revealing of the sons of God" (Romans 8:19). The historicity of all things is not the historicity which is connected with class struggle, but the historicity which is connected with God's providence.




11. Criticize the view of man in Communist materialism.




(1) The Communist view of man is based upon Darwin's theory of evolution (the theory of natural selection). According to the Communist view, while a species of ape was doing labor (social labor), language developed as a necessary tool of labor, and then reason developed. While living together, they came to set up rule, morality, religion, etc. for their own convenience, and slowly dignity of personality and rights came to be acknowledged. Therefore, man's significance as a man lies not so much in personality, freedom or rights as in social labor. Since Communist society is the society in which man's social labor is guaranteed and developed in the most perfect way, it is the greatest duty for man to participate in the Communist revolution in order to build the Communist society. Those who are against or are obstructing the revolution may be slaughtered like animals, as reactionary elements. This is because the Communists regard man as merely a higher animal.




(2) It is only a hypothesis that a species of ape evolved into man. Today the discontinuous mutation theory of evolution by DeVries is considered to be more appropriate than the theory of evolution by Darwin. If man is only a higher animal, there is no ground on which to reject the view that the weak should become the victim of the strong, nor ground to assert man's right to dignity and freedom.




Everyone, without exception, has desired to maintain freedom and dignity of personality as if they were life. ("Give me liberty, or give me death. "-Patrick Henry). What is the reason? It is because freedom, right and personality are derived from the sacred original human nature. Dignity is attributed only to sacredness. Personality and freedom were not authorized a posteriori for the need and convenience of social life but were inevitably required to satisfy the desires of the innate original human nature. Speaking from the viewpoint of the Unification Principle, personality, freedom, right, reason, etc. can be attributed to the Original Image and its Divinity. Reason is especially attributed to the spirit mind of the spirit man.




Therefore, a species of ape did not become man through labor, but man, the creation of God, began to work to attain dominion over all things. Through working, man's intelligence (creativity), innately given, gradually developed. Man was not created from some other things like an ape, but was created to be the lord of dominion over all things.

  

  


III. The Dialectic




12. Introduce briefly the concept of the dialectic of the ancient ages.




(1) Herakleitos, who is called the founder of the objective dialectic, maintained that nature comes and goes and then transmigrates for eternity by struggle of opposing elements, and that struggle is the father of all things, The struggle of opposing elements of Herakleitos corresponds to the concept of the dialectic of today.




(2) The Dialectic (Dialektike) of Zenon, who is called the founder of the subjective dialectic, means, in its original usage, a technique of dialogue or an oratory. This refers to a technique of pointing out and refuting the contradiction in the words of an opponent during a dialogue. By this method, he pointed out and refuted the contradiction of the concept of movement by Herakleitos.




(3) Based upon the theory of the "sophists," Herakleitos insisted that since all things always transmigrate, truth cannot be fixed. Therefore, one can assert anything which is suitable for the certain time and place. From this conviction they usually persuaded their opponents by sophistical logic. To them also, the dialectic meant an art of debate.




(4) To Socrates, the dialectic was a method of dialogue for the purpose of searching for truth. He called himself a "philosophos," a man who loves knowledge. He thought that true knowledge is to obtain universal and appropriate concepts, which everybody could accept, by means of thinking together through dialogue with many people.




(5) According to Plato, the dialectic meant more than a way of obtaining universal and appropriate concepts; it was one of the branches of the study which deals with the relationship among innumerable concepts. He said that concepts have a hierarchical structure consisting of specific concepts and generic concepts and that the dialectic is to analyze this structure and to synthesize these analyzed elements into one system. Thus, Plato considered every concept as true existence and called it "Idea."




13. Criticize briefly the concepts of the dialectic of the ancient ages, from the viewpoint of Unification Thought.




(1) We understand that the reason why Herakleitos believed that all things change by struggle is because he analogized the change of all things from the phenomena of struggle in human society. The give-and-take action and the repulsion phenomena, which had originally been harmonized. came to be separated due to the human fall, and the repulsion action became dominant. This resulted in the appearance of struggles between good and evil in human society. Natural phenomena, however, are harmonious and develop through give-and take action. Phenomena which may appear to be an example of repulsion in nature, such as an animal's struggle for survival, can be regarded either as a misunderstanding resulting from superficial observation, or a disorder in nature due to the fall of man and his loss of his gifted dominating power over all other things by his love and creativity.




(2) Zenon's dialectic (art of debate) cannot discern essence and phenomenon, because he did not know the truth concerning the fact and content of the creativity of the universe. Therefore, in the debate his opponent argued in terms of phenomena of the world of time and space, while Zenon refuted in terms of the concept of the world of essence (which transcends time and space). Thus, he held an illusion that his opinion was absolutely true.




(3) The Sophists did not know the fact of creation, either. They were unaware of the unchanging essence behind changing phenomena. It is not that the truth cannot be fixed, but that what is universal and appropriate can be a real truth. In other words, if there is a theory which is based upon something more essential, then it can get closer to an unchanging truth.




(4) Discovery of truth by Socrates' dialectic method corresponds to the process of multiplication by the give-and-take action explained in Unification Thought. If a certain dialogue (give-and-take action) is made centering on a common purpose, a conclusion which is appropriate for both sides can be reached. Because of this multiplication action, discovery of truth is possible. Therefore, strictly speaking, this method of dialogue is not the dialectic method but the give-and-take method.




(5) Plato's hierarchical structure of concepts corresponds to the innumerable individual images existing in the Inner Hyung Sang (External Form) of the Inner Quadruple Base in the Original Image. The reason why concepts have a hierarchical structure is that God created all things downward and in sequence taking the Individual Image of man as a specimen in the world of God's idea. (cf. "Ontology" in Unification Thought.)




14. Introduce briefly the dialogue of modern times.




(1) According to Kant, the dialectic is the antinomy of pure reason which has contradiction within itself. "Antinomy of pure reason" implies two opposing propositions maintained with equal right. It is inevitable to fall into this logic of antinomy when pure reason, separated from direct sensory intuition, is applied to the universe as a whole.




These two propositions are contradictory to each other. For example, it is possible to set up the proposition that "the universe is finite" by applying the concept of quantity which is one of the categories of pure reason, but at the same time, it is also possible to set up the counte r- proposition that "the universe is infinite." Also, in terms of cause-and-effect which belongs to the concept of relation, it is possible to set up the two opposite propositions as thesis and antithesis, respectively, that is, "the universe has not only natural cause-andeffect, and has no free cause-and-effect" (thesis) and the opposing proposition that "the universe has only natural cause-and-effect, and has no free cause-and-effect" (antithesis). He called these propositions of antinomy the apparent logic.




(2) Fichte developed Kant's theory of predominance of practical reason, and said that activity ("Tathand lung") is the essence of one's self. Thus contradiction develops between self and non-self. Matter which is non-self is subordinate to self (activity). Without activity, there is neither self nor nonself, If self is set up as thesis by activity, then non-self is set up as antithesis. At this time, the acting self tries to conquer non-self. This contradiction becomes the motive power of activity. This is the gist of Fichte's dialectic.




(3) Hegel's dialectic also is the dialectic of contradiction. But his dialectic is the dialectic of development by contradiction. According to Hegel, both nature and spirit develop by repeating the process of three stages based upon contradiction, that is, the process of thesis-antithesis-synthesis. To Hegel, contradiction means "unity of opposition." According to him, development has its beginning, its process and its conclusion (return). The beginning is the Absolute Spirit, and He negates Himself to appear outside (Entfremdung seiner selbst), and becomes nature, and finally returns to the Absolute Spirit by becoming man's spirit. The history of the universe and mankind and also all natural phenomena are the process of the dialectical development of the self- realization of the Absolute Spirit.




The dialectic in the world of the Absolute Spirit (God) is "the Dialectic of Idea" of "Being (Sein)-Essence (Wesen)-Concept (Begriff)." The dialectic which works in the natural world is "the dialectic of Nature" of "Inorganic Matter-Compound-Organic Matter." The dialectic which works in man's spirit is "the Dialectic of Spirit" of "Subjective Spirit- Objective Spirit-Absolute Spirit." This is the gist of Hegel's dialectic.




15. Criticize the dialectic of modern times.




(1) Kant's Antinomy




This is nothing but a self-confession of ignorance of the existence of God and the principle of His creation. No matter how big the universe may be, it is finite because it is the created and relative world. Only the Absolute Being is infinite.




Secondly, whether or not free cause-and-effect exists in the universe is not a matter of importance in Unification Thought. For the universe was created by God and it is headed for purpose and develops by the autonomy of the Principle itself. So, purposeful cau se-an d -effect (free causeand-effect) is working along with natural cause-and-effect.




(2) Fichte's Contradiction between Self and Non-self In light of Unification Thought, Fichte's self means man who is subject, non-self means all things (except man) which are objects, and activity means practice, that is, dominion. He regarded also cognition and thinking as activity. He said that man's essence is activity, since everyone recognizes, thinks, and acts, i.e., he is always in activity. But from the viewpoint of Unification Thought it is wrong to include cognition in the category of activity. Cognition is made for obtaining joy, whereas activity is made for the dominion over all things. It is true that each is a part of the circuit of give-and-take action, but each is different from the other in function and purpose.




Also it is erroneous to say that self and non-self are contradictory to each other. If man had not fallen, man would have dominated all things by love. There could be neither struggle nor contradiction between man and all things, but only harmony between them. Contradiction is the relationship of mutual negation between the two. But actually subject (man) needs object (all things) and object needs subject. Thus, there can be no mutual negation.




(3) Hegel




In light of Unification Thought, Hegel's dialectic is fundamentally erroneous. He considered God's creation of the universe as the self- realization of the Absolute Spirit (Ideal). But since he did not know the purpose of creation, he thought by mistake that the motive of the self-realization was contradiction instead of purpose (Heart).




Also he regarded nature as the middle stage through which the Absolute Spirit returns to Himself, but this also is erroneous. Nature (all things) was created to become the object of man's joy and dominion. Man's spirit is not ultimately to return to the Absolute Being, that is, God. Man was given spirit (mind) as Sung Sang and body as Hyung Sang in order that spirit (mind) and body could perform the original giveand-take action to resemble the Original Image and become the substantial object of God's joy. In Hegel's dialectic, there are many other errors.




16. Explain and criticize the law of contradiction (the law of unity and struggle of opposing elements) in the Communist dialectic.




(1) Explanation




Innately everything has two opposing elements within itself. These opposing elements are united with each other, and at the same time they are struggling. Because of this, everything moves, changes and develops. This law of contradiction works in social development, that is, in history also. The ruling class and the ruled class, or productive forces and production relations maintain unity with each other on the one hand, and struggle on the other hand. Because of this, they develop. But according to Lenin, unity is temporary, relative and conditional, and struggle is permanent, absolute and unconditional, and therefore movement and development are derived from the struggle of the opposing elements




(2) Critique




This is false from the viewpoint of Unification Thought. Struggle is developed only when some purposes or interests are opposite to each other. In the natural world it is not the opposing elements but the reciprocal elements that have harmonious give-and-take action centering on a common purpose. Only in human society many struggles have developed. The essence of these struggles has been neither struggle between classes nor the struggle between productive forces and production relations, but rather the struggle between the subjective power on the side of goodness and that on the side of evil which came to be separated in accordance with the providential law of separation. This is because the repulsion action which originally was to supplement give-and-take action takes place, due to the fall of man, as a phenomenon which disturbs give-and-take action. But owing to the repulsion action between good and evil, and victory on the side of good, history has been developing in the direction of restoration.




17. Explain and criticize "the Law of Transition from Quantitative Change to Qualitative Change" in Communism.




(1) Explanation




Everything has both quantitative and qualitative aspects In development, quantitative change comes about first. When this change reaches a certain stage, qualitative change suddenly appears. It is said that quantitative change is gradual and smooth, whereas qualitative change is abrupt and sudden. The following are good examples: When water reaches 1 OOOC, it boils; an egg hatches as a chick; and a seed germinates as a shoot. This law works also in the development of society: When the quantitative increase of economic struggle (strike, etc.) reaches a certain stage, it suddenly changes into political struggle, that is, revolution.




(2) Critique




According to the viewpoint of Unification Thought, everything is an individual truth body, and in development, both quantitative and qualitative change comes about through harmonious give-and-take action between subjective and objective elements which exist within the individual truth body. Furthermore, quantitative change and qualitative change occur simultaneously. One never precedes the other. Boiling of water is not a developmental movement, because steam becomes water when the temperature falls. It is also possible for water to vaporize without boiling. Therefore, quantitative change and qualitative change do not always have sequence in time, but generally are simultaneous. In Unification Thought this simultaneous change in quality and in quantity is called "the Law of the Simultaneous Development (change) of Sung Sang and Hyung Sang."




18. Explain and criticize "the Law of Negation of Negation" in Communism.




(1) Explanation




Two opposing elements (contradiction) inside a thing have the relationship of thesis and antithesis, and thesis is always negated by antithesis, whereas antithesis is transferred (or shifted) to be negated again. Thus, synthesis which is neither thesis nor antithesis can be formed. This is what is called "negation of negation." This synthesis is a new thesis, and is negated again by a new antithesis, which is negated again. In this way a new synthesis is formed. Thus, development continues infinitely. This means that development results from negation of negation, and that this takes a direction of restoration. For example, a bird is negated to become an egg. This egg is negated again to become a new bird. A seed is negated to become a bud. The bud grows to bear fruit, and a new bud appears. Also in human history, classless society is shifted to become class society (slave society, feudal society, capitalist society), and then again to become classless society, that is, Communist society comes about by means of negation of the negation.




(2) Critique




Negation, as well as struggle, comes about when some interests or purposes are opposite to each other. But, in any thing there can never be seen any opposing elements, in the sense that they have not the same purpose. We can find only two relative elements aiming at the same purpose. The reason is because all things are individual truth bodies which have relative elements of subject and object. Therefore, development of things does not result from negation, but from harmonious give-and-take action in mutual affirmation. The same thing can be said of all development in nature, for example in such cases as an egg or a bud. But in social development, because of the fall of man, based upon the law of separation, in opposition to a subject of evil there appears a subject of goodness, and both struggle with each other. This is not give-and-take action but repulsion action. Because of this struggle, history comes to take the direction of restoration. But once the providence of restoration is accomplished, there is development based upon give-and-take action alone centering on a common purpose. Then society comes to develop harmoniously. For this reason, human society up to today has been the history of restoration to the original status before the fall of man. After the fulfillment of restoration there is only infinite development based on give-and-take action, but not restoration. At that time, there will be no repulsion action nor struggle.




19. Explain and criticize the Communist dialectic concerning repetitive movement and progressive movement.




(1) Explanation




According to the Communist dialectic, it movement arises only because of a conditional cause given from the outside (for example, heat), and not because of the essential contradiction within the thing, then the movement appears as repetitive movement. (For example, a movement that water changes into steam, and steam condenses into water.) And, if a movement arises because of the essential cause of contradiction within the thing, even though the same cause is present, then the movement appears as developing movement toward some definite direction. (For example, hatching of an egg.)




(2) Critique




They insist that every movement is attributed to contradiction inside the thing; they also insist that repetitive movement results from a conditional cause given from outside. These assertions are contradictory, and the latter assertion is essentially the same as the view of mechanistic materialism.




According to Unification Thought, in the case of the evaporation of water, the relative elements (attractive force and repulsive force of molecules) inside water are lifeless, so only repetitive movement arises. In the case of an egg, the subjective elements (the embryo) of the two relative elements inside the egg (the embryo and the shell), has life, so a progressive movement arises. Communism cannot discern life and matter correctly.


IV. Materialist View Of History




20. What is the materialistic view of history? Explain it briefly, then criticize it.




(1) Explanation




The materialistic view of history is the application of the Communist dialectic and materialism to history and social problems.




  (a) The dialectic states that development occurs through the unity and struggle of opposing factors based on internal contradiction. ("Law of Development through Unity and Struggle of Opposing Factors" or, in short, "Law of Contradiction"). As the application of this "Law of Contradiction" to history, the materialistic view of history asserts that human history is the history of struggle between the ruling class and the ruled class.




  (b) The dialectic states that development is not a constant growth process but a process which is interrupted by a sudden shift from quantitative change to qualitative change ("Law of Transition from Quantitative Change to Qualitative Change").




  According to the materialistic view of history in the application of this law, class struggles at first have begun as economic struggle. The sphere of this struggle is extended gradually up to a point when radical and violent political struggle, that is, revolution, comes about suddenly. At this time, the relationship between the ruling and the ruled is reversed and the ruled class gains the victory, bringing about a new society.




  (c) As the application of the "Law of Negation of Negation," the dialectic asserts that history started from a primitive communal society which was a classless society; after this classless society was negated, class society developed through three stages (slave, feudal, capitalist), and ultimately the class society itself will be negated to return to the higher stages of classless society, that is, Communist society.




  (d) As the application of materialism, materialistic view of history asserts that, as man's spirit is a product of matter, so various forms of ideologies in the society (various views and institutions) are products of the production relations, which are the foundation of society. Accordingly, the superstructure (various views and institutions) shares the identical destiny with the foundation (basis), that is, the development and extinction of various ideological forms follow the development and extinction of production relations.




(2) Critique




Communists use the dialectic and materialism to explain historical development, providing us with the vision that Communist society, the ideal society for which mankind has been longing, is sure to come about in the future. But, the Communist countries, which were established in accordance with their theory, have turned out to be far worse than their capitalist counterparts, as Communist bloc peoples suffer from inequality, restricted freedom, and gross neglect of human rights. The reason for their disparity is that the Communist philosophy, dialectical materialism, which they apply to historical development, is false. The materialistic view of history, as well as other theories of Communism, is a deceptive theory which professional revolutionists have used to deceive people in order to take over the political power. The best way to explain the development of history accurately is to learn the Unification view of history.




21. Clarify the reason why the materialist view of history emphasizes that social development is governed by law, then criticize it and present a counterproposal.




(1) The Reason




Communists assert that social development is governed by law, because they believe that the theory of social development must become social science. As seen in natural science, sciences can be established when they are based upon objective laws. Communists believe that these objective laws must be material laws. Therefore, in order for the theory on social development to become social science, it must be assumed that material laws operate on social developments.




If it is assumed that God's providence has brought about historical development, it is not possible to find material laws in history. In that case, they insist, historical theory could not be claimed to be a science but that it would be little better than a kind of superstition.




(2) Critique




The assertion that a historical theory must be a social science is a true view. However, the Communist theory of the materialistic view of history is erroneous; it cannot claim to be social science in the true sense. The Communist laws of social development (historical development) are in fact not objective laws at all, but conclusions gained by very subjective methods of analysis. For example, there is the law: "When the productive forces progress to a certain stage, the existing production relations become a fetter to the progress of productive forces; at this point, social revolution inevitably occurs." This is not an objective law with scientific proof, but a mere application of their subjective analytical methods, such as the law of contradiction and the law of quantitative change to qualitative change. In spite of their subjective methods, they pretend that their theory is objective and scientific. This cannot assert to be a true social science.




(3) Counterproposal




The materialist view of history fails to offer true objective laws because it is asserted by mistake that social development is material development, which is the same as development in nature. Social development, however, can be brought about by a combination (give-and-take action) of will (spirit) and matter. Between the two, the factor which acts as subject is will (spirit). Therefore, they should have discovered objective laws from the aspect of spirit. But, on the contrary, they tried to discover objective laws only from the aspect of matter which is object. As matter is under the control of spirit (subject), certain laws can be found in matter. Communists, however, use the dialectic, which is their subjective method, and camouflage their interpretation as if it were based upon objective material laws.




What are the objective laws which operate on spirit? They are the laws of God's Providence, namely the laws of creation and the laws of restoration, which have operated through man's will. They are not subjective, but objective laws, because they are determined by God and cannot be changed by man's will, just as man cannot change the natural laws.




Consequently, "the Unification view of history" which is the application of these laws of Providence to history can justly claim to be social science in the true sense. Christianity up to now has been unable to present a clear view of the laws of God's Providence. Therefore, even if Communists criticize Christianity as mysticism and superstition, Christians have been unable to make any counterattack against it.




22. Enumerate important points of the laws of development of history, according to the materialistic view of history.




(1) Social development is based on the development of productive forces, which are material.




(2) Man, in his social life, is inevitably involved in production relations as his most basic social relationship.




(3) The production relations progress, inevitably, following and corresponding to the progress of the production forces.




(4) Production forces and the production relations progress independently of man's will.




(5) When the production relations become a fetter to the progress of the production forces, revolution occurs.




(6) The superstructure, namely the various views and institutions (ideological forms) is the product of the production relations which are the foundation of society.




(7) Every type of state is a power institution (power organization) of the ruling class; the state is the institution of oppression which one class uses to oppress other classes Therefore the shifting of the state power from one class to another can be accomplished only by revolution (the theory of the state and revolution).




23. Criticize the law that "Social progress is based upon the development of the material productive forces" and present a counterproposal.




(1) Critique




This law means that the basic cause of social progress is the development of the productive forces, and that the productive forces are not spiritual but material. However, this Communist theory remains unable to explain the cause of the development of the productive forces itself. Since dialectical development is brought about by struggle between contradictory elements, the development of the productive forces also must be explained in terms of struggle between contradictory elements within the productive forces. But Marx and his followers say only that development of the productive forces is self-caused and they remain unable to make clear the content of the contradictory elements (opposing things) within the productive forces. This alone proves that the development of the productive forces does not come about through the dialectic process.




Also the reason why the productive forces do not remain at a certain level but instead develop continuously remains unclear.




(2) Counterproposal




According to the Unification Thought, the productive forces are one of the forms of man's creative power: Creative power is the ability to dominate creation (all things) in order to feel joy through the life of value (spiritual life) and everyday life (physical life) such as eating, housing, and having nice clothing. Man is also endowed with the desire to establish God's kingdom (ideal world). This desire, through which man constantly searches for a better life, having better clothing, food and shelter, brought about the development of creative power. But, according to Unification Thought, development means multiplication, which can be brought about only by give-and-take action between subject and object. The subject in this case, the Sung Sang (internal factor), is will and knowledge based on desire. The object, the Hyung Sang (external factor), is social and material conditions at a particular time. In other words, a combination (give-and-take action) between the subject (man's will and knowledge) and the object (social and material conditions), brings about new knowledge and technique. This is the meaning of the development of creative power, or the development of the productive forces.




The development of the productive forces, therefore, is not simple material development, but is the development brought about by the combination between Sung Sang (spiritual factor) and Hyung Sang (material factor). In this case, because the subject factor is will, if one factor is to be emphasized, it can be said that development is brought about by the action of the will.




24. Criticize the law of the materialistic view of history, "The production relations progress, following and corresponding to the progress of the productive forces," and present a counterproposal.




(1) Critique




This law means that in the Iron Age, for example, when the productive forces had developed to the stage of agriculture and hand industry, the form of production relations changed into feudal society where feudal lords and serfs had relationships centered upon production. When productive forces developed further and reached the stage of large, mechanized industries, production relations also progressed, taking the form of capitalist society where capitalists and laborers have relationships centered upon production. But this law is not applicable today. In Communist society, which is, by their definition, one step further advanced than capitalist society, productive forces are far less developed than in capitalist societies. This fact proves that this law is wrong.




Why did Communist production relations appear in a society with less developed productive forces than capitalist society? We cannot help but think that the stage of production relations does not necessarily correspond to the development of productive forces. There must be other factors that have influence upon the development of societies.




(2) Counterproposal




According to Unification Thought, social development is necessarily brought about by give-and-take action (combination power between the subject factor and the object factor).




The development of both the productive forces and the production relations is brought about in this way. The subject factor is will (consciousness), the internal factor, while the objective factor is social and material conditions, the external factor. The development of both the productive forces and the production relations results from the give-and-take action between "will" and "social and material conditions." The difference exists only in the content and purpose of the respective give-and-take actions. When give-and-take action is directed toward the development of skills or techniques, development of the productive forces comes about. The development of production relations comes about when the give-and-take action is directed toward reformation of the social system. In the case of the development of productive forces, the Sung Sang factor is the will of scientists; in the case of the development of production relations, the Sung Sang factor is the will of statesmen.




In the case of the development of productive forces, the Hyung Sang factors are the social conditions such as the level of scientific development and the level of productivity, and the material conditions such as capital, resources, scale of factory facilities. In the case of the development of production relations, the Hyung Sang factors are social conditions such as suffering of the masses, corruption and injustice of public officials, upsurge of complaint by the masses, frequency of demonstrations, and material conditions such as bankruptcy of national finances, a sharp rise of prices, financial troubles of industry, and so on. Consequently, the development of production relations does not correspond directly to the development of productive forces, but rather to the development of the condition of the subject, that is, the development of desire (will).




25. Criticize the law that "The progress of the productive forces and the production relations occurs independently of man's will," and present a counterproposal.




(1) Critique




What this law means is that development from manufacturing to great machine industry, and from the invention of the compass to the opening of sea routes, and from the invention of the steam engine to the Industrial Revolution was not intended by man. In other words, the inventor of the compass never imagined that his invention would be used to open sea routes. Likewise Watt, the inventor of the steam engine, never imagined that his invention would lead to the Industrial Revolution. That is what this law means.




But the compass itself is obviously a product of the inventor's will, also the opening of sea routes itself is, without doubt, a product of the will of the person who planned it and accomplished it. Likewise, just as the steam engine is a product of Watt's will, so the spinning machine, locomotive, railway, iron foundry, and steam ship are the products of some inventor's will, respectively.




Therefore, the fact that earlier inventors failed to imagine future inventions and developments is not enough to prove Marx's theory that development of productive forces occurs independently of man's will.




(2) Counterproposal




Every invention is the product of an inventor's will and the core of productive forces is the accumulation of inventions. Therefore, the productive forces are not independent of will, but rather are dependent on will. However, as stated before, invention cannot be brought about by will alone, but social and material conditions must be present to make the invention possible. So, as the Unification Thought asserts, it is the combination of will and social and material conditions that brings about invention. (God's Providence operates on man's action of will, though man does not notice it.) The reasons why Communists disregard will action in historical development are: 1) It they admit the importance of will action, the materialist philosophy, which asserts that spirit is a product of matter, has to collapse; 2) in order to disprove the logic that appropriate political action (or political consciousness) can avert the occurrence of social revolution, that is, in order to establish the logic that, whether or not the government policies are good or not, the capitalistic production relations will inevitably collapse as the result of the development of productive forces which are material conditions.




26. Criticize the law that "When production relations become a fetter to the progress of productive forces, revolution occurs," and present a counterproposal.




(1) Critique




This law means as follows: productive forces develop constantly, whereas once the production relations are established, they tend to remain fixed. Thus when productive forces progress to a certain level, conflict inevitably arises with the static production relations, (the production relations become a fetter) and revolution occurs. This revolution means violent revolution. Communists maintain that the productive forces are usually developed by the ruled class, and the revolution occurs because the oppressed class comes to destroy the old system of established production relations, which has become a hindrance to the development of the productive forces.




The cause of the French Revolution did consist of the contradictions within the old system. But there were also direct motivations: the gathering in Paris of the boundary defense army, failure in policy such as firing of Finance Minister Neckel, and accidental factors such as the bad harvest just at that time. These direct motivations show that, it the statesmen had made good use of their will-power and if they had carried out good policy, they could have reformed the system peacefully without violent revolution. The Glorious Revolution in England in 1688 is a good example. In this revolution, the parliament drove away the reactionary King James 11, who persecuted Protestants, and placed William 111, who was pro-Protestant, on the throne as the new king and let him approve the rights of citizens ("Declaration of Right"). Thus, this revolution was the bloodless peaceful reformation of the system.




(2) Counterproposal




According to the Unification View of History, it is asserted that all struggles, including revolutions, are conflicts between good and evil, insofar as those struggles have historical significance. When the old sovereign continues to mistreat the people, without repenting for his bad government, leaders on the side of goodness come to fight and the masses come to support them as their subject, thus revolution is brought about. Strictly speaking, the French Revolution was not a struggle between the ruling class and the rule, but a struggle between the forces of the old sovereign, the subject power on the side of evil, and the forces of the newly emerging leaders, the subject powers on the side of goodness. The peasantry who formed the oppressed class had the same interest as the newly rising powers (commercial and industrial people), so those peasants supported and cooperated with the rising commercial and industrial citizens. If it had not been for the people of commerce and industry, who were the rising powers, the rebellion of the peasantry, the ruled class in those days, would certainly have been suppressed. All of the ruling class did not become the enemy of the masses. Some of them (priests and aristocrats) sided with the third estate (citizens and peasants) and established a constitutional parliament.




As explained above, revolution is a struggle between the subject powers (sovereign forces) of the evil side and the subject powers of the good side, in short, a struggle between good and evil. (Good and evil here mean good and evil of heart, that is, good and evil of desires.) Therefore, it can be said that revolutions are actually the conflicts between desires.




27. Criticize the assertion that superstructure is the product of the foundation (basis), and present a counterproposal.




(1) Critique




In this assertion, superstructure means various forms of ideologies, namely, the various views and the institutions. The 11 various forms of ideologies'' means political, legal, religious, artistic and philosophical views and institutions of the society. The "foundation" (basis) means the production relations or economic system.




Communists assert that just as spirit is the product of matter, so superstructure is the product of the foundation, therefore, the superstructure falls into collapse together with it. When the new foundation is set up). then. on this, the new superstructure is formed.




The facts of actual history, however, do not support these assertions. For this reason, there has emerged among the Communists a new tendency to insist on what they call "continuity of the superstructure." This shows that they have recognized their error. As a matter of fact, most ancient Greek art, major religious (Christianity) and legal concepts of the Roman Empire era still remain today. Even though the foundation (the production relations) of the slavery system perished long ago, the superstructure itself did not perish but still remains. From these facts it is clear that their assertion is fundamentally wrong.




(2) Counterproposal




The cause of their mistake is that they maintain that the spirit is a product of matter, and that, by applying this assertion to society, they compare spirit to the superstructure (the various views and the institutions) and likewise, matter to the production relations (economy). According to Unification Thought, spirit is not the product of matter, and therefore in applying the spirit-matter relationship to society, "spirit" should be regarded as corresponding to man's will and "matter" to economic goods only. From productive forces and production relations to politics, laws, religion and art, all are products of a combination (give-and-take action) of man's will (desire) and economic goods.




Among man's desires, there are two kinds of desires: one is temporary and specific, while the other is permanent and universal. The products of temporary and specific desires cannot survive the time, but the products of permanent and universal desires remain, transcending time and place.




Because religion, art and laws have strong aspects to satisfy the more permanent and more universal desires, they survive for a long time.




28. Explain briefly the Communist theory concerning the state and revolution, and criticize it, then present a counterproposal.




(1) Explanation




In the primitive communal societies, the beginning of private ownership brought about a class society, which gave rise to a state. The state is a power institution (power organization) with which the ruling class exploits and suppresses the ruled class. The state maintains its organization by means of force such as the army, police and prisons.




A ruling class never relinquishes the state power peacefully to another class. Therefore, the ruled class cannot but deprive the ruling class of its power through violent revolution for their own survival. That is why revolution is inevitable as long as a state exists. Since capitalist society is the last stage in class societies, when the proletarian revolution to destroy those capitalist states succeeds the system of private ownership will then be abolished. And after a certain period, the classes will disappear completely and the state will perish.




(2) Critique




Communists assert that in the primitive communal society, after the repeated struggles between tribes, the one who won the battle put the losers into slavery and that, in this way, the class society (slavery system society) was established. But, they do not clarify the reason why the winner forced the enemy into slavery after gaining victory. Nor are they able to explain why the ruling class came to suppress and exploit the ruled class in a class society.




They are unable to explain why capitalist society is the last form of class society. Since class society developed out of the primitive classless society, there is a possibility that even if Communist society attains the goal of a classless society, a new class society may be born in the Communist society. They do not give any clear answers to these questions.




In reality, we can see in Soviet Russia a strict class society with more severe exploitation and suppression than in the capitalist societies.




(3) Counterproposal




Originally, a state was to be formed centering on God, and all the citizens were to become the citizens of this God-centered state. All the world was to become one nation. On the contrary, due to the fall of man's ancestors, all states have come under the dominion of Satan. Since Satan's desire expresses itself in rapacious lust for acquisition and possession and desire for suppression, both the ruling class and the ruled class, which was under suppression and exploitation, formed the basis for hostile classes and struggle.




In a state under the dominion of God, an order of rank is maintained; (and) there are those who govern and those who are governed. But here, government means "control," which means rule by love. Therefore, neither suppression nor exploitation by the upper rank persons of the lower rank persons can take place. Even it there are ruling and ruled classes (ranks) in a God-centered state, those would not be (two) classes resulting from economic differences but they are different ranks for order to be maintained. Accordingly, there are many levels in ranks.




Due to man's fall, man's desires changed into Satanic desires. Consequently, the societies were divided into two classes. Recently, in the advanced countries there is a tendency that the differences between classes are becoming less and less, and different classes are being united toward one middle class. This is because human society is being restored to the original state.


V: Capital (Economic Theories Of Communism)




29. Briefly introduce Marx's Labor Theory of Value




According to the Labor Theory of Value, all commodities have a common quantitative element. This element is the quantity of labor or number of hours, involved in producing commodities, and it is the essence of commodity value. The use values of a commodity are not comparable with each other, and therefore, the use value cannot be the exchange value. Only the quantity of labor, which is the common quantitative element within all commodities, can become the exchange value. The monetary expression of the exchange value, or the quantity of labor, is the price of the commodity. The quantity of labor is measured by the socially necessary average labor hours. All commodities are regarded as products of labor, and "as values, all commodities are nothing but definite masses of congealed labor quantity."




30. Criticize Marx's Labor Theory of Value.




(1) First, if the price is really the monetary expression of the quantity of labor, the price must not fluctuate during circulation in the market. But in reality the price not only fluctuates continually but is always prone to rise. Marx explained such a separation between value and price of a commodity as the agreement between total value and total price in the whole society (Capital, Vol. 3). But this explanation is an example of abuse of the concept of average, and is not an adequate explanation for the difference between price and value.




(2) Secondly, according to Marx, complex labor is converted into simple labor in the market. But this assertion is inconsistent with his Labor Theory of Value, which states that the price (= value) is determined by the quantity of labor congealed in the commodity during the process of production. In other words, according to his Labor Theory of Value, the quantity of labor, and therefore the quantity of complex labor, must be the basic expression of value, which must not be determined from any other activities than the process of production. Nevertheless, he said that the quantity of complex labor is determined by the functions of the market. Thus the theory of labor conversion is a typical example of circular reasoning.




(3) Thirdly, in order that the Labor Theory of Value can be proven true, all commodities must be the products of labor. But the natural products such as land, power of water, coal, petroleum, are evidently not the products of labor, and yet they are circulated as commodities. The Labor Theory of Value is broken down by these facts and arguments.




31. Present briefly a counterproposal to the Labor Theory of Value.




(1) The quantity of labor cannot be the value of a commodity. A commodity has no other value than use value, because the value of a commodity is the internal character (Sung Sang) of the commodity.




(2) The commodity appears to consumers as efficacy, and appears to producers as profitability. It is because the commodity, as well as natural creation, serves man as an object of joy. But the objective quality of the commodity which gives consumers efficacy and producers profitability, is the commodity's use value.




(3) All the effect amounts of efficacy and profit, that is, all the effect amounts of use value, are the amount of mutual satisfaction. Therefore, effect amounts can be compared with each other in terms of the monetary expression of the effect. When both monetary representations expressed as price are in agreement, exchange occurs. In other words, the effect amount expressed as price is the essence of exchange value.




(4) Thus, exchange value is the same as effect value. Thus the "Effect Theory of Value" is established upon this basis instead of the Labor Theory of Value.




Here it is needless to say that effect value is essentially equal to use value, because effect value is the effect amount of use value.




32. Criticize briefly the stagnation of the economy in socialist society.




(1) The economy in a socialist society always encounters such phenomena as inability to attain goals, poor quality and accumulation of commodities. This is because they set up the economic plan based on the Labor Theory of Value.




(2) This stagnancy can be overcome only when profitability for producers and efficacy for consumers are raised. To raise profitability and efficacy, freedom of enterprise activities and a free market system must be assured.




(3) In the USSR, according to the suggestion of Professor Lieberman ("Plan. Profit. Compensation," September 1962), those plans which would give the profit motive to enterprises were set up, and applied to many factories. But they could not obtain the expected results. The solution of the stagnancy problem can be obtained only when their economic system changes into a free economic system, which can assure the effect of profit and the effect of efficacy most effectively.




33. Introduce briefly the theory of surplus value.




(1) The capitalist economy is the economy which seeks profit. This profit cannot be produced in the circulation process, but only in the production process and only by means of labor power. Therefore, the capital invested for the means of production (machinery) is regarded as constant capital. (It does not multiply value.)




(2) Profit is produced as surplus value in the production process, through surplus labor. Surplus labor means unpaid labor which is performed during surplus working hours.




(3) Surplus hours are the hours by which total working hours exceed necessary working hours. Necessary working hours are the working hours for which wages are paid.




(4) Wages are the price of labor power. Since labor power is a kind of commodity, it needs certain quantity of labor to be produced. This labor quantity is equal to the amount of labor needed to produce the necessities of life required to sustain life such as food, clothing and medicine. Therefore, the price of daily necessities of life equals the price of labor power, that is, wages.




(5) Therefore, the term "necessary working hours which corresponds to wages" is defined as the working hours necessary for the production of daily living materials.




34. What is relative surplus value?




(1) Marx said, "The surplus value gained by prolongation of the working hours, I call absolute surplus value. On the other hand, the surplus value gained from curtailment of the necessary working hours, I call relative surplus value."




(2) Relative surplus value can be explained as follows: By the introduction of new machinery many commodities of good quality are produced. As a result, the price of daily necessities of life decreases. This brings down the value of labor and therefore causes a decrease in wages. The reduction in wages by definition means a shortening of necessary working hours; and yet, surplus working hours remain as before. The surplus value gained by these surplus working hours is called relative surplus value.




(3) For this reason, even though capitalist society may make great progress and may improve the life of laborers, the deprivation of surplus value, or exploitation, remains. Thus the logic that capitalism must be overthrown is established.




35. Criticize the theory of surplus value.




(1) The theory of surplus value can be established only on the assumption that necessary working hours really exist. If there is no such concept as necessary working hours, and if it is only a fictitious concept, then surplus working hours cannot exist, either. Therefore, the concept of surplus value itself cannot be established.




(2) Marx says necessary working hours are the hours in which the laborer offers the labor worthy of wages. Wages are the price of labor power. The price of labor force as a commodity is determined by the labor quantity existing in the daily living materials (necessities of life) which are necessary for the reproduction of labor power. "Labor quantity of daily living materials" is defined as the working hours which are required for the production of daily necessity's of life. Therefore, necessary working hours are the working hours required for the production of daily necessities of life for the laborer.




(3) If that is true, the introduction of new machinery should be able to reduce wages. Since new machines can produce much more inexpensive commodities of better quality, the hours required for the production of daily living materials, that is, necessary working hours are shortened. Therefore. wages also should be reduced.




(4) But today, unlike the age of Marx, wages are seldom reduced, but are more likely to increase. This means that it is not appropriate to say that as newer machinery is introduced, wages are reduced and necessary working hours are shortened. In reality, the hours which correspond to wages cannot exist. The concept of "necessary working hours" is not established. In this way, the working hours which have the value equal to wages (necessary working hours) do not really exist. It is a deceptive artifice based upon fictitious concepts.




(5) Therefore, the theory of surplus value which was established upon the concept of necessary working hours is nothing but false logic.




36. Present a counterproposal to the theory of surplus value.




(1) Profit is gain based upon use value. Gains cannot exist apart from the concept of use value. In reality gain (profit) is obtained in the market. Therefore, profit has both the aspect of value produced during the production process and the aspect of gain formed in the circulation process.




(2) But the aspect of value itself means nothing but the use value of a commodity. This is not produced by surplus labor, but by the give-and-take action between the various elements including machinery in the production process. (Therefore, machinery is a kind of variable capital which produces profit.)




And the aspect of profit is gained by the give-and-take action with consumers (customers) in the circulation process. When producers supply consumers with value, they are given profit as their reward. That is actual profit.




(3) Profit is the social reward for the activity of creating value, through investment. Here, value means use value, that is, the commodity itself, whereas the activity of creating value means those creative activities of production, transportation and storage, etc. After producers or merchants produce, transport and store commodities, they supply and display them for the convenience of consumers' purchase. The reward which consumers return to producers or merchants is profit.




(4) Thus, the counterproposal of Unification Thought to the theory of surplus value is the "theory of social reward " or the "theory of reward for creation."




37. Introduce briefly the "Theory of Collapse of Capitalism."




According to Marx, capitalism will inevitably lead to ruin in accordance with certain laws of economic movement. These laws are "the Law of the Tendency of the Rate of Profit to Fall," "the Law of Increasing Poverty," and "the Law of Centralization of Capital."




(1) The Law of the Tendency of the Rate of Profit to Fall




In order to gain as much profit as possible, capitalists compete for introducing new machinery. Consequently, because of excessive accumulation of capital, profit is gradually reduced. Weak capitalists go bankrupt. Therefore, the capitalist production method will be destroyed because of profit itself. Marx explained this by means of the formula of the rate of profit:




[image: cncc-5-47a]





This formula means that if the rate of surplus value (m/v) is constant, the rate of profit

[image: cncc-5-47b]


automatically diminishes as constant capital increases.




In other words, if C < C', then

[image: cncc-5-47c]





(2) The Law of Increasing Poverty




Since capitalists intend to increase profit, they always intend to reduce wages. Because machinery is constant capital, and labor power alone produces profit, they try to increase profit by keeping wages down and strengthening labor power. At the same time, because of the introduction of new machinery, many laborers are dismissed and become the unemployed.




In this manner, the increase of profit and the increase of wages are mutually contradictory. Therefore, in the capitalist society the increasing of poverty is inevitable.




(3) The Law of Centralization of Capital




In order to gain as much profit as possible, capitalists compete with each other and introduce new machinery. Thus, the capital invested for machinery increases, and capital accumulation is unavoidably required. Small capitalists go bankrupt, and their production means are absorbed by large capitalists. During the process of bankruptcy and absorption, capital is gradually centralized by a few large capitalists, and the entire middle class declines. Thus, two major classes, a small minority of large capitalists, and a large proletarian majority are formed. The proletarian masses, however, will finally unite and overthrow capitalist society.




38. Criticize the Theory of Collapse of Capitalism




(1) Critique of ''The Law of the Tendency of the Rate of Profit to Fall.''




Today, automatic production machinery has appeared and is producing enormous profit. Machinery is undeniably variable capital. On the contrary, labor power is relatively becoming constant capital. So, if machine depreciation is d, then the formula of the rate of profit becomes:

[image: cncc-5-48a]





If the rates of profit in case of old machine and in case of new machine are respectively:




[image: cncc-5-49a]


then we can see that the rate of profit in case of the new machine increases as follows:




(a) When the products are the same in quality and quantity:

[image: cncc-5-49b]





(b) When wages and machine depreciation are the same:




[image: cncc-5-49c]





(c) When the above-mentioned two cases are simultaneous:

[image: cncc-5-49d]


In this case the rate of profit increases even more as follows:

[image: cncc-5-49e]


In this way as capital develops, the rate of profit increases. But because of the increase of wages and the rate of progressive taxation, the individual income of a capitalist tends to diminish. These outflows are not used for investment, but for distribution of increasing profit to laborers (increasing wages) and government, i.e. society (progressive taxation).




But even though the rate of profit increases, a proper economic policy and also a great spiritual reformation are required to prevent the improper distribution of profit.




(2) Critique of "the Law of Increasing Poverty."




History after Marx plainly proves that this law is erroneous. The economy of advanced capitalism has made great progress, and national income has increased tremendously. The increase of wealth has come about instead of the increase of poverty. This is because all production elements, especially machinery, are variable capital and capitalists can gain much profit, even though they raise wages. The problem left unsolved is whether or not proper distribution of profit is performed. For this purpose, enterprise ethics should be established as a part of the spiritual reformation.




(3) Critique of "the Law of Centralization of Capital."




It is true that today there are monopolistic practices of capital such as "cartels," "trusts" and "concerns," as Marx pointed out. But most of them take the form of a joint stock corporation. So, as a matter of fact, capital is not being centralized but scattered. Moreover, because of the remarkable progress of the third industry, especially service industry, the number of small enterprises has increased remarkably. This means the wide distribution of capital. Therefore, in the strict sense, monopolies have decreased, and small enterprises based upon joint stock corporations are characteristics of today's capitalist society.




The problems left, however, are: the enormous waste of men and materials in competition, degeneration of enterprise ethics, and expansion of materialism.




(4) From the preceding, we can know that, contrary to the three laws of Marx, "the Law of the Tendency of the Rate of Profit to Increase ... .. the Law of Increasing Wealth," and "the Law of Distribution of Capital" have been working up to today. It is true that capitalism has contradictions, but these contradictions come from man's attitude, resulting in the increase of confusion and social evils.




All these phenomena are attributed to materialism. What should be destroyed is not the capitalist social structure, but the attitude of materialism itself. Therefore, Unification Thought advocates the "theory of extinction of materialism" rather than the "theory of extinction of capitalism."
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